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First Chapter — Pafcajanya
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vedas tatha smrti-giro yam acintya-saktirh
srsti-sthiti-pralaya-karanam amananti |
tarh §yamasundaram avikriyam atma-murtirh
sarve$varar pranati-matra-vasarh bhajamah || 1 ||

We worship the immutable Syamasundara, the Supreme Lord of everything, Whose
transcendental body is non-different from His soul, and Who can be controlled only by submissiveness.
The Vedas and the smrti repeatedly state that He has inconceivable energies and is the cause of the

creation, maintenance, and destruction of the universe.
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Commentary



yasya sriman-nama-piyisa-varsair asid visvari dhita-tapar kilaitat
svavirbhavollasitananda-sindhur jiyat sa sri-krsna-caitanya-candrah

All glories to moon-like Lord Sri Krsna Caitanya, Whose appearance manifests an ocean of bliss. By

nectarean showers of His Holy Names, this universe becomes free from distress.

sandrananda-syandi govinda-bhasyar
jiyad etat sindhu-gambhirya-sambhrt
yasmin sadyah samsrute manavanam

moha-cchedi jayate tattva-bodhah

All glories to the Govinda-bhasya, which is profound like an ocean that flows with intense bliss.
Upon hearing it, knowledge of the truth immediately arises in men’s hearts, removing all illusion.

alasyad apravrttih syat pumsam yad grantha-vistare

siddhanta-ratne sarmksipta tippani kriyate’tra tat

Out of laziness, people may not feel inclined to go through a voluminous book. Therefore, I have
written a concise commentary on the Siddhanta-ratnam.

The learned Vidyabhuisana, who is also known as Baladeva and is exclusively devoted to Lord
Govinda, composed a commentary on the Brahma-sutra entitled Govinda-bhasya. Desiring to compose its
introduction® in the form of this text named Siddhanta-ratnam in order to substantiate it, he now recites an
auspicious invocation starting with the words ‘vedas tathd,” expressing devotion for Sri Syamasundara, Who
is directly the Supreme Lord Himself in the form of a deity. “We (vayam) worship (bhajamah) the Supreme
Lord of everything (sarvesvaram),” i.e., “we propitiate Him by devotional service, such as offering humble
obeisances (pranati).” Expecting that someone may ask what His qualities are, the author says, “The Vedas
as well as the smrti repeatedly state (amananti) that He is the cause (karanam) of the creation (srsti),
maintenance (sthiti), and destruction (pralaya) of the universe.” According to the Sridhara-kosa, the word
‘tatha’ indicates similarity. How is it so ? The author says, “He has inconceivable energies (acintya-saktim).”
Someone may argue, “By taking on such a huge task, God would be subject to transformation characterized
by effort and so on.” The author says, “He is immutable (avikriyam).” The idea is that He performs those
activities by His mere will and therefore does not have the slightest trace of transformation. His soul,
characterized by knowledge and bliss, is His very body. Such intense bliss and knowledge is devoid of outer
and inner difference, like a golden statue, and is therefore said to be the ultimate goal of human life. This
Supreme Lord, possessor of such transcendental attributes, has a blue complexion like that of a linseed flower.
This is expressed by the name ‘Syamasundara.’ This form propitiates easiness of meditation. The words
‘pranati-matra’ (by mere submissiveness) express how the Lord is affectionate and becomes easily
propitiated. It should be understood that only those whose vision has been stolen by the darkness of ignorance

do not see the Supreme Lord as such.

' The word ‘pithaka’ literally means ‘seat’ or ‘throne.” The idea is that this treatise serves as the foundation for grasping the

philosophical discussions found in the Govinda-bhasya.
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gaja-patir anukampa-sampada yasya sadyah
samajani niravadyah sandram anandam rcchan |

nivasatu mama tasmin krsna-caitanya-ripe
matir atimadhurimna dipyamane murarau || 2 ||

May my mind always dwell on Lord Murari’s form as Sri Krsna Caitanya, which shines with
exceeding sweetness. By receiving abundant mercy from Him, King Prataparudra attained intense joy
and became free from defects.
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Starting with the words ‘gaja-pati,” the author now prays that his mind may be fixed upon his
beloved Caitanya Mahaprabhu and Rasikananda Prabhu. Here, ‘gaja-pati’ means Prataparudra, the King
of Utkala, and also the elephant well-known by the name ‘Gopaladasa.’ ? The former became free from his
royal pride (niravadyah), and the latter became free from his animal nature. Murari is Lord Krsna in the
form of Sri Krsna Caitanya, the beloved son of Mother Saci. Alternatively, this name can also refer to Rasika
Murari, who belonged to the fourth generation of dcaryas preceding the author, and who described Lord
Krsna Caitanya as the Supreme Lord Himself. This kind of figure of expression (alankara) employed here is
called “slesa’ (pun).
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devabhyarthana-mandarena mathitad bhaktindirabhid yatah
$rimad-bhagavatakhya-nirjara-taruh sat-satra-ratnotkarah |
divyad-giti-sudhams$ukamrta-rucir jianarh ca dhanvantarih

sa §ri-vyasa-mahambudhir vijayate prityai samantat satam || 3 ||

All glories to Sri Vyasadeva, who is like a great ocean, which upon being churned at the
Mandara-like request of Devarsi Narada, gave rise to the goddess of fortune in the form of bhakti, a
desire-fulfilling tree in the form of the Srimad-Bhagavatam, a heap of jewels in the form of the Brahma-
stitra, Dhanvantari in the form of knowledge, and a moon full of light and nectar in the form of the
enlightening Bhagavad-gita for the complete satisfaction of the devotees.

2 A notorious elephant initiated by Sri Rasikananda Murari.
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Starting with the word ‘deva,’ the author now speaks about the revered Vyasadeva’s triumph, which
smashes all fallacious philosophies. The meaning of the verse is clear. Knowledge (jianam) is the
understanding by which one discriminates between God, the individual soul, and material nature. The figure
of expression here is called ‘sanga-riipaka’ (metaphor with several limbs). By the manifestation of abundant
jewels, the superiority over other oceans is expressed. This is an example of ‘vyatireka,” dissimilarity out of
pre-eminence. Here, there is also an instance of the figure of expression known as ‘tulya-yogita’ (equal
joining) because the verb ‘abhiit’ (arose) is equally connected with all the comparisons starting with
‘bhaktindira.’
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govindabhidham indirasrita-padarh hasta-stha-ratnadivat
tattvarh tattvavid-uttamau ksiti-tale yau darsayam cakratul |
mayavada-mahandhakara-patali-sat-puspavantau sada
tau $ri-riipa-sanatanau viracitascaryau suvaryau stumah || 4 ||

We glorify the most excellent Sri Riipa Gosvami and Sri Sanitana Gosvami, who are like a
transcendental sun and moon, always dispelling the cover created by the dense darkness of
impersonalism (Mayavada). Both performed wonders in this world, and being the best amongst knowers
of the truth, they revealed the Supreme Absolute Truth named Govinda, Whose feet are the shelter of
the goddess of fortune, just as one shows a jewel in the hand.
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Here the author glorifies the spiritual preceptors of his own philosophical school. The Supreme
Absolute Truth (tattvam) is the Supreme Person. According to the Vi$va-ko$a (Va, 18),> the word ‘tattva’
means a kind of musical instrument, one’s own nature, and the Supreme Soul. The affix ‘vat’ (similar) here
expresses the accuracy of their perception. “The Supreme Lord became directly manifest before their eyes in
such way,”— this is to be applied to the sentence. This is similarly understood in other instances also. Both
of them have risen together like a shining transcendental (sat) sun and moon (puspavantau) to dispel the
cover (patali) created by dense darkness (mahandhakara) in the form of impersonalism (mayavada). Such
a sun and moon are said to be transcendental because they are devoid of defects such as heat, waning, and

3 Also known as Visva-prakasa, this is a dictionary compiled by Mahe$vara Sari.



blemishes. According to the Amara-kosa (1.3.10),* by the single expression ‘puspavantau,’ the sun and the
moon are indicated. Because both have done such deeds, they are described as having performed wonders

(viracitascaryau) and so on.

* This is a dictionary compiled by Amara Sirhha.



Second Chapter — Kaumodaki
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The Lord’s nature as the Supreme has two aspects — aisvarya (divine power) and madhurya
(sweetness). Therefore, jiiana, which has aisvarya as its object, and bhakti, which has madhurya as its
object, are manifest as twofold. This will be shown in this chapter. Aisvarya is a manifestation of the
Lord’s supreme powers, irrespective of His performing pastimes in a human form. For instance, after
showing His divine power to Vasudeva and Devaki, He told them: etad vam dar$itarh rapam prag-
janma-smaranaya me, nanyatha mad-bhavarh jianarh martya-lingena jayate (Srimad-Bhagavatam,
10.3.44), “I have shown you this four-handed form of Mine in order to remind you of your previous
birth, otherwise you would not know that I have taken birth with the characteristics of a human child.”
Also, when speaking to Arjuna, the Lord says: pasya me yogam ai$varam (Bhagavad-gita, 11.8), “Behold
My mystic power.” As for madhurya, whether His supreme power is manifest or not, that does not
transgress His performing pastimes in a human form. For example, when He took away Puitana’s life
airs while acting like a human child sucking her breast. As it was also proved when He made a very hard
wooden cart fall to pieces by hitting it with His feet, which are soft like a leaf. Also, when He was
disturbed with fear of Mother Yasoda, even though He could not be bound by a very long rope. Also,
when He performed pastimes taking the calves to graze, although omniscient, to the bewilderment of
Lord Brahma and other demigods.> Although He has supreme divine powers, by not displaying them,
He performed pastimes such as stealing yogurt and milk, and longing for the damsels of Vraja.
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Jiiana and bhakti have been said to be direct means to attain the Supreme Lord, the former having
aisvarya as its object, and the latter having madhurya as its object. Here, the author starts to explain this
twofold division. Because it crushes to pieces many stone-like doubts, this chapter has been named
‘Kaumodaki’ by the saintly author. The verse ‘etad vam’ is from the Srimad-Bhagavatam (10.3.44). The
word ‘etat’ means ‘this divine four-handed form.” The words ‘mad-bhavam’ mean ‘about Me, as previously
seen.” The words ‘martya-lingena’ mean ‘in human form.” After the word ‘iti’ (thus) the rest of the sentence
is ‘it was spoken.’ The same applies to the quotation from the Bhagavad-gita.

5 This refers to the incident when the cows and cowherd boys were stolen by Brahma, and Krsna appeared to be perplexed.
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Knowledge about aisvarya is a kind of attribute that produces unsteadiness in one’s natural
mood upon deliberating on the Lord’s supreme powers. This unsteadiness is accompanied by reverence
and respect, which make one’s heart palpitate. Instances are seen in the scriptures: yuvar na nah sutau
saksat pradhana-purusesvarau (Srimad-Bhagavatam, 10.85.18), “Both of You are not our sons but are
directly the Lords of material nature and the purusavataras.” sakheti matva prasabham yad uktam he
krspa he yadava he sakheti, ajanata mahimanarh tavedarh maya pramadat pranayena vapi, yac
cavahasartham asat-krto’pi vihara-sayyasana-bhojanesu, eko’thavapy acyuta tat-samaksarm tat ksamaye
tvam aham aprameyam (Bhagavad-gita, 11.41-42), “Considering You a friend, I importunately called
You ‘O Krsna,’ ‘O Yadava,’ ‘O friend.” Not knowing Your glories, out of affection or carelessness I have
also disrespected You just for fun while we ate, sat, lay down, or walked together, either alone or in front
of others. O Acyuta, I beg You to forgive me for all this, O unlimited Lord.” In these two cases, there
was unsteadiness in the devotees’ natural mood — parental love and friendship respectively. As for
knowledge about madhurya, it is a kind of attribute that makes one’s natural mood very steady, even
upon deliberating on the Lord’s supreme powers, for not even the slightest feeling of respect arises that
could make one’s heart palpitate. For instance: trayya copanisadbhis$ ca sarhkhya-yogai$ ca satvataih,
upagiyamana-mahatmyarh harith simanyatatmajam (Srimad-Bhagavatam, 10.8.45), “Although Lord
Hari’s glories are sung by the Vedas, the Upanisads, the Samkhya and Yoga treatises, and the Vaisnava-
tantras, Mother Yasoda considered Him her own son.” vandinas tam upadeva-gana ye gita-vadya-
balibhih parivavruh, vandyamana-caranah pathi vrddhaih (Srimad-Bhagavatam, 10.35.21-22),
“Praising Him with offerings of instrumental music and songs, the hosts of Gandharvas, Apsaras, and
other celestial beings have surrounded your son, Whose feet are worshipped along the path by eminent
demigods.” In the case of Mother Yasoda, although there was deliberation on the Lord’s supreme
powers, there was no unsteadiness in her natural mood, namely parental love.
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Having explained the object of knowledge, the author now explains knowledge. The verse starting
with the words ‘yuvam na’ is from the Srimad-Bhagavatam (10.85.18) and was spoken by Vasudeva. ‘Both
of You,’ i.e., ‘You brothers, Krsna and Balarama.’ The verses starting with the words ‘sakheti matva’ are



from the Bhagavad-gita (11.41-42) and were spoken by Arjuna. The word ‘prasabham’ means
‘importunately,” and ‘ksamaye’ means ‘I beg pardon.’ The first verse describes unsteadiness in Their father’s
parental love. The second verse describes unsteadiness in His friend Arjuna’s friendship. The verse starting
with the word ‘trayya’ is from the Srimad-Bhagavatam (10.8.45) and was spoken by Sukadeva. The word
‘sa’ refers to Yasoda. The verse starting with the word ‘vandinah’ was spoken by the damsels of Vraja to
Yasoda. “Eminent demigods” refers to Brahma and so on. By coming to know Krsna’s divine powers, Mother
Yasoda’s parental love did not become unsteady, but it rather became stronger. By knowing their lover’s
divine powers, the gopis’ passionate love did not become unsteady, but it rather remained strong. This is the

meaning.
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For those situated in the madhurya mood, knowledge about aisvarya is taken as secondary, just
as the stream of the River Sarasvati within the Triveni, because for them there is no reverence and
respect, which makes the heart palpitate. Nor does knowledge about aisvarya restrict madhurya, but it
rather makes it stronger, for it is possible that one may feel delighted that ‘my son —or my friend, or
my lover — is the Supreme Lord.” This should be seen in the same way as when in worldly life someone’s
son, friend, or lover is the emperor, which increases parental affection, friendship, or passionate love.
This feeling arises when there is surprise, separation, or adversity, just as the stream of the Sarasvati
appears during a sacrifice performed during the change of the moon. ¢
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Among the devotees of the Lord, those who live in Vraja are the most exalted. Some ignorant
individuals think that the inhabitants of Vraja attained liberation despite not knowing the truth about the
Supreme Lord because of His greatness, just as burning naturally happens due to contact with fire. Here, the
author refutes this view. “Those situated in the madhurya mood” are the inhabitants of Vraja. If someone
argues that if it is accepted that they have knowledge about aisvarya, then their madhurya mood is ruled
out, the author says, “Nor does, etc.” The word ‘tat’ refers to the knowledge about aisvarya. Someone may

® The Pafica-virsa Brahmana (25.10) describes three types of sacrifices to be performed on the bank of the Sarasvatl. It seems
that the Sarasvati may occasionally become manifest during such sacrifices, yet it remains secondary in comparison with the
Ganga and Yamuna. Similarly, those situated in the mood of madhurya may occasionally experience feelings of aisvarya, but

these are always secondary.



argue, “Where is their knowledge of aisvarya seen?” The answer is — in surprise, separation, or adversity.
In surprise, such as when the Queen of Vraja saw the universe within Krsna’s mouth, and when the
inhabitants of Vraja realised that He is the Supreme Lord upon hearing that He was worshipped by Varuna.
In separation, such as stated in their own words expressing His powers: manaso vrttayo nah syuh krsna-
padambujasrayah, vaco bhidhayinir namnar kayas tat-prahvanadisu (Srimad-Bhagavatam, 10.47.66),
“May our thoughts be placed on Krsna’s lotus feet; may our speech express His names; and may our bodies
be engaged in bowing down and so on.” The same is also seen in the words of Srimati Radharani and the
other gopis: mrgayur iva kapindrarm vivyadhe (Srimad-Bhagavatam, 10.47.17), “He shot the King of the
monkeys like a hunter, etc.” In adversity, such as when the inhabitants of Vraja were in the middle of a
calamity caused by Indra or others and all of them spoke famous prayers expressing Krsna’s powers. Such
instances are to be seen in the tenth book of the Srimad-Bhagavatam.
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Just as aisvarya is an attribute of the Supreme, so is madhurya. Therefore, knowledge that has
madhurya as its object is certainly knowledge about the Supreme. It is proved in the sruti and the smrti
that just as having thousands of heads is an attribute of the Supreme, so is having a two handed form
and so on: sat-pundarika-nayanam meghabharm vaidyutambaram, dvi-bhujarh mauna-mudradhyam
vana-malinam i§varam (Gopala-tapani Upanisad, 1.9), “One should meditate on Lord Govinda, the
Supreme Lord, Who has beautiful lotus eyes and two hands. His complexion is like that of a cloud, and
His dress is effulgent like lightning. He wears a garland of forest flowers and is in a posture of meditative
silence.” yador vamsam narah $rutva sarva-papaih pramucyate, yatravatirnam krspakhyam param
brahma narakrti (Visnu Purana, 4.11.2), “One becomes free from all sins upon hearing about the Yadu
dynasty, in which the Supreme Lord named Krsna has descended in human form.” giadham param
brahma manusya-lingam (Srimad-Bhagavatam, 7.10.48), “Krsna is the invisible Supreme Absolute
Truth with human characteristics.” Thus, because they have knowledge about both aisvarya and
madhurya, the dust of the feet of those situated in knowledge about madhurya are praised by
personalities like Lord Brahma and Uddhava.
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Someone may argue, “The Supreme Lord’s aisvarya is factual, for it is intrinsic to His nature. On
the other hand, madhurya is not factual, for it is based on a human body and its activities, which are
sustained by maya for the benefit of humanity. Hence, it is said: maya-manusyasya vadasva vidvan
(Srimad-Bhagavatam, 10.1.7), ‘O learned Sukadeva, please tell us about the Supreme Lord, Who appeared
in a human form by the power of maya.’ lila-manusa-vigrahah (Garga-sarhhita, 5.9.53/ Gopala-sahasra-
nama, 115), ‘The Supreme Lord performs pastimes in a human form.’ Therefore, those situated in knowledge
about madhurya are inferior.” In response to this, the author writes the present paragraph. The words ‘tad-
visayakam’ mean ‘related to madhurya.’ The text starting with ‘sat-pundarika’is from the Gopala-tapani
Upanisad (1.9), in which Krsna’s madhurya is known by the statements about His human form and His
activities, despite His being God. The verse starting with ‘yador vamsam’is from the Visnu Purana (4.11.2).
The verse starting with ‘giidhari param’is from the Srimad-Bhagavatam (7.10.48). Lord Brahma speaks as
follows: tad bhiiri bhagyam iha janma kim apy atavyam yad gokule’pi katamanghri-rajo bhisekam, yaj-
jivitam tu nikhilarh bhagavan mukundas tv adyapi yat-pada-rajah Sruti-mrgyam eva (Srimad-
Bhéagavatam, 10.14.34), “It is a great fortune to take any kind of birth in a forest in Gokula and bathe in the
dust of the feet of some of its inhabitants, for whom the Supreme Lord Mukunda is the very life and soul.
Even today the dust from His feet is sought after by the Vedas personified.” Uddhava says: asam aho carana-
renu-jusam ahari syam vrndavane kim api gulma-latausadhinam (Srimad-Bhagavatam, 10.47.61), “Oh,
may I be one of the bushes, creepers, or plants that enjoy the dust of the gopis’ feet in Vrndavana.” The words
‘maya-manusyasya’ mean that the Supreme Lord is eternally situated in a human form by dint of His
svaripa-Sakti, which is known as the superior energy. As stated in the Sruti: svartipa-bhiitaya nitya-saktya
mayakhyaya yutah, ato maya-mayam visnum pravadanti sanatanam, ® “The Supreme Lord is endowed
with His eternal energy called maya, which is His own nature. Therefore, the wise say that Lord Visnu is
eternally replete with potencies. ” It is also stated in the lexicon Sabda-mahodadhi: tri-gunatmikatha jianam
ca tatha cic-chaktir eva ca, maya-sabdena bhanyante sabda-tattvartha-vedibhih, “Those who know the real
import of terms say that the word ‘maya’ expresses the three modes of nature, knowledge, and the Lord’s
conscious energy.” In the Nighantu-kosa (3.9)° it is also said that the words ‘maya,’ ‘vayuna,’ and ‘jiiana’
are synonyms of knowledge. A lump of gold in human form is certainly not a human.”” Otherwise, the Sruti
that describes His form as eternity, knowledge, and bliss would be contradicted. The verse ‘lila-manusa-

vigrahah’ is explained in the same way.
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7 The same verse is also seen in the Srimad-Bhagavatam (9.23.19-20).

8 This was quoted by Madhvacarya in his commentary on the Brahma-siitra (3.2.38) and attributed to the Catur-veda-sikha.

° This is an ancient glossary of Vedic words.

19 In other words, just as one does not mistake a statue for a man, one should not be misled into thinking that Krsna is a human

being simply because He appears in a human form among humans.



The great authority, Srila Riipa Gosvami, stated: yad ai$ya-jidna-$iinyatvad esam rage
pradhanata (Bhakti-rasamrta-sindhu, 1.2.288), “Among the cowherd folk of Vraja there is a
predominance of spontaneous love for Krsna because they lack the awareness that He is God.” It should
be understood that this is so, not merely because of the lack of knowledge about His powers, since such
knowledge is actually displayed, but because it does not cause reverence and respect, which make one’s
heart palpitate.
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Someone may argue, “If it is thus proved that the inhabitants of Vraja are the most exalted devotees
because they have knowledge about both madhurya and aisvarya, then why did your authority, Srila Ripa
Gosvami, deny that they have knowledge about aisvarya?” The author replies herein. The words ‘taj-
jAanasya’ mean ‘knowledge about His aisvarya.” The meaning is as follows — The inhabitants of Vraja
have spontaneous loving devotion, whose characteristics have been described by Srila Ripa Gosvami: iste
svarasiki ragah paramavistata bhavet, tan-mayi ya bhaved bhaktih satra ragatmikodita (Bhakti-rasamrta-
sindhu, 1.2.272), “Attachment (raga) is full and spontaneous absorption in a desirable object. Devotion with
such attachment for the Lord is called ragatmika.” The meaning of this verse is that attachment is the full
(parama) and natural (svarasiki) absorption (avistata) in an object agreeable to oneself (iste), and its cause
is the loving eagerness that is prominent in a relationship such as parent, friend, or lover. Because such
attachment is the cause of increasing love, the statement that it is non-different than love is to be understood
in a similar way as when ghee is called longevity."" Such devotion exclusively performed for the Lord (tan-
mayi) is called ragatmika. The affix ‘maya’ is used to express the attributes under discussion. In such
devotional service to the Supreme Lord, activities are free from the feeling of respect, such as those of the
inhabitants of Vraja shown in the tenth book of the Srimad-Bhagavatam and other texts, where it is
described that without any hesitation they were engaged in embracing Krsna and so on. Respect
(sambhrama) is said to be a state of trembling accompanied by reverence, which is consequent to the mental
awareness that ‘this is the Supreme Lord.” Although this awareness may be present, on account of such
spontaneous devotion that has enveloped the heart, it is not able to affect the devotee, it does not create a
feeling of respect. It is for this reason that Riipa Gosvami denied that they have knowledge about aisvarya.
The intended meaning is not that they have no such knowledge at all, for in the tenth book of the Srimad-

Bhagavatam and other scriptures it is described that they actually have knowledge about Krsna’s powers. As

! According to the Ayurveda, ghee yields longevity, hence it may sometimes be called longevity itself.



for the inhabitants of Mathura and Dvaraka, on account of the predominance of knowledge about aisvarya,
since they lack such spontaneous love, that causes such trembling. Therefore, in their case spontaneous love

is secondary. This is the opinion of the commentators.



